aggressive species of blue crab, nicknamed "Daesh" [the Arab acronym for ISIS] on account of its threat to fishermen's livelihoods. Thus, many fishermen have sold their boats to smugglers' networks, contributing in part to the surge in Tunisian departures." The high number of departures witnessed in 2017-and which have continued over 2018-had not been seen since 2011, the year of the Tunisian revolution, when 27,864 Tunisians seized the opportunity of the power vacuum to cross the maritime frontier (FTDES 2012) . The majority of the people who arrived in 2017 reached Sicilian shores independently without being rescued by either the Coast Guard or NGO rescue ships, and thus even more people may have arrived without being intercepted and then identified by Italian authorities. Most of them-commonly known in North Africa as harragas, from the Arabic verb harraga (to burn), harragas are people who travel without a visa, often burning their identity papers, metaphorically burning the borders, and so also their lives, risking it at sea-moved on to France immediately after their arrival on Italian shores.
Back in 2011, Mohamed Bouazizi had set himself on fire, sparking a tremendous region-wide uprising. At that time nobody could have said that burning one's own body as a sign of protest and discontent would have been a revolutionary act-and not merely a suicide attempt. But it became the symbolic beginning of first a national and then a transnational uprising in the southern and eastern Mediterranean countries and beyond. At the same time, another practice which engaged bodies as well, began to be enacted by young men and women as a political act: crossing the sea, crossing borders, shaping a new politics of the freedom of movement where the subjects are more and more aware of their defiance of the border's regime.
The term Arab uprisings is problematic for the temporal and spatial boundaries it implicitly imposes on the recent revolutionary process. The uprisings were not only Arab, but also Amazigh/Berber and feminist, the result of their long intersectional struggle. These confrontations did not start in 2010-11 but rather culminated then into larger movements and spread to different countries. In other words, what happened in 2011 was the result of episodes, protests, and revolts-such as the one in Redeyef, in the Gafsa region, southwest of Tunisia in 2008-that developed in many forms and countries over the 2000s, and intensified in the wake of the 2007 global financial crisis. That process of political change, and the search for freedom, is still ongoing. But as underlined by the letter of the group from Redeyef, it is not limited to the borders of the country of origin. It also includes European neighbors' politics and the strong limitations to the freedom of movement they impose on the rest of the global South.
Today's scholarship and media analysis looking back at the conflicts that erupted after the 2011 protests and the calls for dignity and liberty tends to focus only on the "failures," which are evaluated in terms of their shortterm outcomes. I share instead the belief that the long march to freedom has only just begun. Part, if not all, of the responsibility for the failure of the uprisings rests with the local authoritarian regimes and the Western governments that did not support the people but instead used the 2011 uprisings to further their own agendas. The people of North Africa and the Middle East have been forever changed by that precise moment of the revolutions which-even it did not succeed in fulfilling popular aspirationsremains eternal in the people's minds. It was the moment when the "wall of fear" was broken down. And if wars and the return of dictatorial regimes have built it up again, the barrier that restricted visions and imaginations remains in rubble. As a Syrian doctor from Dara'a told me in 2017, "If the revolution failed, we worked anyway, and we try to continue to work for the next generation. But Syria one day will be free."
2 Likewise, the walls surrounding Western countries, especially those used to impose Europe's border regimes, against which young (and less young) Arab/Kurdish/Amazigh people have contested through their movements over the last years, are still to be fully destroyed, but the process has started.
The fate of the Redeyef harragas who went on hunger strike in Lampedusa attests to this continuing revolutionary energy, but also to the repression with which it was met. They were first sent to a Centre for Repatriations (CPR, ex CIE) in Caltanissetta, and then repatriated back to Tunisia, where they still suffer a lack of dignifying and stable employment opportunities. Their call and strike did not succeed in helping them achieve their immediate goals.
The revolutionaries of Redeyef, explaining and giving dignity to their choice to migrate and their quest for freedom and rights, put themselves, their search, and their dreams on the same level as those of European citizens: "Our dreams are not different from European youth who enjoy freedom of movement in our country and elsewhere." At the same time, they underlined the inequality of the access to the right to mobility, referring to the economic and political choices in the global neoliberal system that allow money to circulate more freely than people: "While your money and your goods circulate freely in our country of origin, you imprison our dreams behind your walls." Their call shows a critical approach to the right to move, which not all people are able to access fully. It denounces the violence of the neoliberal system that migrants encounter, starting from the conditions they left, which do not allow them to exercise their right to stay and live in dignity in their own country. This letter can also serve as a point of departure to reconsider international practices and demands for ending the apartheid that is policed through borders. Here, the harragas are the main protagonists of the change they demand, involving Europeans as peers.
The same kind of demands and desires to be actors of change were expressed during the 2015 "long summer of migration," as this period during which one million people crossed seas and land borders to search for a safe place to live in Europe is commonly called in activist circles (Alarm Phone 2015) . In September 2015, at the Turkish-Greek borderland, in the city of Edirne, thousands of Syrian youths and families gathered in protest for three weeks, asking to cross the border by land. This protest was organized after the tragedy in which the Syrian boy Alan Kurdi died, and the photo of his body ashore that was circulated in the press shocked the world. As activist Somar Kriker explained, "We would have crossed by sea anyway, but at that time we knew we could have crossed the Balkan route to reach Austria and be welcomed then in Germany. So, why pay smugglers when we could have simply crossed the land border and continue our route, and not risk our lives in the sea?" 3 Kriker, twenty-seven years old at the time, arrived in Edirne from Jordan after more than three years exiled in Jordan from Syria. At that protest, he met not only with his younger sisters after more than three years apart, but also with many Syrian friends and others who, in 2011 and 2012, had protested in Syria against the regime. In 2015, they decided to leave Syria and other host countries like Jordan to try to build a more stable future in Europe. Escaping from conflict and torture, they found in Edirne the same spirit of the very first moment of the Syrian revolution, when the walls of fear had come down and realizing their dreams seemed possible. But in Syria as in Edirne, their aspiration collapsed. The protesters at the border, confronting the Turkish army and awaiting the results of diplomatic talks in Ankara, were obliged to leave Edirne after three weeks. In different small groups, they all traveled to the coast and paid a smuggler to bring them to Greece. This temporary movement was called "'Abiroon la Akthar," the Arabic for "Crossing No More." 4 Although it did not succeed in practical and political terms, it eventually reminded a whole young generation that the Syrian revolution still existed in their steadfast will to live-and to cross-in dignity, justice, and freedom. Just like the group from Redeyef, these protagonists of revolutions did not address their request only to the Turkish authorities or European countries. Their call was addressed to people all over the world who were moved by the picture of the child who died at sea and could support their cause.
As the Redeyef harragas bitterly recalled, the states against which people rose up since 2011 have proven unable to meet their demands for freedom, justice, and dignity. European states have proven just as deaf to the same demands they continued to express as they crossed their borders. Unable to offer a political response to migrants' unruly movements, and as the frail bodies of migrants triggered deep political crisis at national and European levels, European states embarked on a desperate quest to seal off their borders once again. A trend has been replicated at various European borders: the combination of new policies of externalized border control and the criminalization of solidarity. Although the criminalization of European rescue NGOs has attracted the most attention, the different forms of interaction and solidarity with migrants exercised by populations living on the Mediterranean's Southern shores have also been targeted. Among them are the fishermen of Zarzis, a small town on the Southern coast of Tunisia. Members of the Fishermen for the Environment and Development Association in their city, their aim was first and foremost to protect traditional fishing and avoid water pollution. Soon, however, during their fishing activities, they encountered people trying to cross the dangerous route from Libya and began performing rescues at sea in solidarity with refugees in distress. On August 30, 2018, they were arrested by Italian authorities after towing a migrant's boat they had rescued toward Italian waters. The criminalization of solidarity in the Mediterranean area targets all parties involved in rescue, especially those like the Zarzis fishermen activists who refuse to discriminate on the basis of race, as they proved by blocking Zarzis's port to the C-Star, the boat helmed by the anti-immigrant group Defend Europe, which aimed to stop impeding sea rescues in the central Mediterranean Sea in the summer of 2017 (Zagaria 2018) . With their boat seized in Italy, the fishermen were eventually released and returned home, but their fight for the freedom of movement for all people continues.
While people in Zarzis and Tunis, as well as in Palermo and Paris, demonstrated in solidarity with the fishermen and asked for their release, on the other side of the Mediterranean, in Syria's Idlib, demonstrations against the regime witnessed the participation of thousands of people fearing a large-scale Assad-Russian attack on this last rebel-held area. One of the colorful placards read, "They say the revolution didn't succeed in bringing the regime down. We tell you that the hostility of the whole world didn't succeed in killing our revolution." The demand-and daily practical quest-to live free from oppression still echoes in the struggles to move across borders and the opposition to local tyrannies and their international allies. In this, migration and revolution are inextricably connected. Considering the economic and social failures of our country's politics, the neglect of the State of its obligation and the political failure at a local and international level, we had to abandon our dream of 2008 of a democratic State which guarantees freedom, dignity, and social justice. And even though we are proud of our country and of our people, we have to go through the danger of illegal migration in direction of the northwest of the Mediterranean Sea, the road which became dangerous because of the European migration policies that close borders to our dreams and our ambitions to experience a new life in a legal way. We are currently in the center for migrants in Lampedusa island in difficult humanitarian conditions. We are threatened with forced expulsion, which is against the international conventions guaranteeing freedom of movement, which opposes politics of expulsion, and against bilateral conventions that prioritize border security instead of universal rights. We announce that we are going on hunger strike to reclaim our right of freedom of movement and to protest against forced expulsion. Our dreams are not different from European youth who enjoy freedom of movement in our country and elsewhere searching for new experiences but also to promote freedom, social justice, and peace. We call on free people who defend the existence of another world where universal values and solidarity dominate to support us. Because while your money and goods circulate freely in our country of origin, you imprison our dreams behind your walls.
No Only a few journalists reported on the days in Edirne, sharing the hopes and struggles of thousands of young Syrians (Fiedler 2015) . Among them were the Jordanian researcher Dina Baslan, the Italian photographer Alessio Mamo, and the Italian TV journalist Valerio Cataldi.
